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The sixth volume of the cranslacion of al-Tabart's History
deals with the ancestors of Mubammad, with his own
early life, and then with his prophetic mission up to the
time of his Hijrah or emigration to Medina. The topics
covered mean that this volume is of great importance
both for the career of Mubammad himself and for the

history of Islam. Al-Tabari was familiar wich, and

use of, the main early source of these matters, the
Wﬂlﬂedﬂmmnudbylhnhhiq.-wmiwhuchu
still extant. Although his own treatment is briefer than
that of Ibn Ishiq, it complements the latter in

important ways by making use of other sources. Where

Ibnhhlqpumlythemmailnm:whthh
preferred, al-Tabari includes any varisnts which he
considered of value. Thus he mentions the dispute about
the first male to become a Muslim— ‘Ali or Bakr or
Zayd— and has also several variant accounts of the call to
be a prophet. He has much material, too, about the
hostility toward Muhammad from many of the leading
Meccans and their attempts to put pressure on his family
to stop his preaching. The negotiations with the men of
Medina which eventually led to the Hijrah are fully
described, and there is then an account of how
Muhammad escaped an assassination attempt and
arrived safely in Medina. A concluding section discusses
some chronological ions. This volume does not
merely give a strai ard account of the earlier
career of Muhammad and the beginnings of Islam, but
also contains valuable source-material not easily
accessible otherwise, or not accessible at all.
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Then he passed Moses again, who said, “Go back to your Lord
and ask him to lighten the burden further.” This continued until
he had gone back five times. Once more Moses said, “Go back to
your Lord and ask him to lighten the burden,” but the Messenger
of God said, “I am not going back, although I do not wish to dis-
obey you,” for it had been put into his heart that he should not go
back. God said, “My speech is not to be changed, and my decision
and precept is not to be reversed, but he (Muhammad) lightened
the burden of prayer on my community to a tenth of what it was
at first.”'?8

Anas: I never encountered any scent, not even the scent of a
bride, more fragrant than the skin of the Messenger of God. I
pressed my skin to his and smelt it.

The First Male to Believe in the Messenger of God

‘Ali b. Abi Talib

Abu Ja‘far (al-Tabari): There is a difference of opinion among
the early scholars as to who after his wife Khadijah bt. Khuwaylid
first followed the Messenger of God, believed in him, held true the
message which he brought from God, and prayed with him. Some
say that the first male to believe in the Messenger of God, pray
with him, and hold the truth of the message which he brought
from God was ‘Ali b. Abi Talib.

Among those who take this view, whose reports we have heard,
are the following:

Ibn Humayd—Ibrahim b. al-Mukhtar—Shubah—Abi Balj—
‘Amr b. Maymin—Ibn ‘Abbas: The first to perform the prayer was
‘Al1,

Zakariyya b. Yahyi al-Darir—Abd al-Hamid b. Bahr—Sharik b.
‘Abdallah b. Muhammad b. ‘Aqil-Jabir: The Prophet was com-
missioned as prophet on Monday, and ‘Ali performed the prayer
on Tuesday.

Ibn al-Muthanni—Muhammad b. Jafar—Shu'bah—'Amr b.
Murrah—Abii Hamzah—Zayd b. Arqam: The first to accept Is-

128. Literally, this runs: “he lightened the prayer for my community to a tenth.”
The translation adopted assumes that these words are a continuation of the speech
of God, and seems to make best sense of “my”; but there are other possibilities.
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lam with the Messenger of God was ‘Ali b. Abi Talib. I mentioned
this to al-Nakha"i, and he denied it, saying, “Aba Bakr was the
first to accept Islam.”

Abi Kurayb—Waki—Shubah—‘Amr b. Murrah—Abu Hamzah
the mawld of the Ansar—Zayd b. Arqam: The first to accept Islam
with the Messenger of God was ‘Ali b. Abi Talib.

Abu Kurayb—‘Ubayd b. Sa‘id—Shu‘bah—‘Amr b. Murrah—Aba
Hamzah, a man of the Ansar—Zayd b. Argam: The first to perform
the prayer with the Messenger of God was ‘Ali.

Ahmad b. al-Hasan al-Tirmidhi—"Ubaydallzh b. Musa—al-
‘Ala’—al-Minhil b. ‘Amr—'Abbad b. ‘Abdallah: I heard "Ali say-
ing, “I am the servant of God and the brother of his Messenger,
and I am the most righteous one (al-siddig al-akbar). ' No one
other than I can say this but a liar and an inventor of falsehoods. I
performed the prayer with the Messenger of God seven years be-
fore other men.

Muhammad b. ‘Ubayd al-Muharibi—Sa‘id b. Khuthaym—Asad
b. ‘Abdah al-Balji—Yahya b. ‘Afif—‘Afif: During the Jahiliyyah I
came to Mecca and stayed with al-‘Abbas b. ‘Abd al-Muttalib.
When the sun came up and rose into the sky, while I was look-
ing at the Ka'bah a young man came up and gazed at the sky.
Then he turned to face the Ka'bah and stood facing it. Soon after-
wards a youth came and stood on his right, and soon after that a
woman came and stood behind them. The young man bowed, and
the youth and woman bowed; then the young man stood erect,
followed by the youth and the woman, and then the young man
prostrated himself, and they did so with him. I said, ““Abbas, this
is a weighty matter.” “It is a weighty matter indeed,” he said.
“Do you know who this is?” “No”, I said. “This is Muhammad
b. ‘Abdallah b. ‘Abd al-Muttalib, my brother’s son,” he said. “Do
you know who this is with him?” “No,” I said. “This is ‘Ali b.
Abi Talib b. ‘Abd al-Muttalib, my brother’s son,” he said. “Do
you know who this woman is who is behind them?” “No,” I said.
“This is Khadijah bt. Khuwaylid, my nephew’s wife,” he said “My
nephew has told me that his Lord," the Lord of Heaven, has com-
manded them to do what you see them doing. God's oath, I do not

129. This is animplicit claim that "Aliis superior to Abai Bakr, since “therighteous
one” lal-siddiq)is a kind of by-name regularly given to AbiiBakrby Sunnites.
130. Following the variant rabbahu instead of the rabbaka of the printed text.
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know anyone on the face of the earth but these three who follow
this religion.”

Abii Kurayb-—Yiinus b. Bukayr—Muhammad b. Ishag—Yahya
b. Abi al-Ash‘ath al-Kindi, a Kiafan scholar—Isma‘il b. Iyas b.
‘Afif—his father—his grandfather:'’' I was a merchant, and I came
during the pilgrimage and stayed with al-'Abbas. While we were
with him, a man came out to pray and stood facing the Kabah.
Then a2 woman came out and stood praying with him, followed
by a youth who stood praying with him. I said, ““Abbas, what is
this religion? I do not know what this religion is.” He answered,
“This is Muhammad b. ‘Abdallah, who claims that God has sent
him as His Messenger with this (religion), and that the treasures
of Chusroes and Caesar will be given to him by conquest. This
woman is his wife Khadijah bt. Khuwaylid, who has believed in
him, and this youth is his cousin ‘Ali b. Abi Talib, who has be-
lieved in him.”

‘Afif: Would that I had believed in him that day, so that I had
been the third.

Ibn Humayd—Salamah b. al-Fadl and ‘Ali b. Mujahid: {then)
Salamah—Muhammad b. Ishig—Yahya b. Abi al-Ash‘ath (Abu
Ja'far (al-Tabari): elsewhere in my book the name is given as Yahya
b. al-Ash‘ath}—Isma‘il b, Iyas b. ‘Afif al-Kindi ("Afif was the mater-
nal halfbrother of al-Ash‘ath b. Qays al-Kindi, and the son of his
paternal uncle}—his father—his grandfather, ‘Afif: Al-‘Abbas b.
‘Abd al-Muttalib was a friend of mine. He used to go to the Yemen
to buy perfume and sell it during the pilgrimage season. While I
was staying with al-‘Abbas b. ‘Abd al-Muttalib at Mina there came
to him a man in the prime of life who performed the ritual ablu-
tion thoroughly and then stood praying. Then a woman came out,
performed the ablution, and stood praying. Then a youth just past
the age of puberty came out, performed the ablution, and stood
by his side praying. I said, “Whatever is this, "Abbas” He replied,
“This is my brother’s son Muhammad b. ‘Abdallih b. ‘Abd al-
Muttalib, who claims that God has sent him as a messenger; this
is my brother’s son ‘Ali b. Abi Talib who has followed him in his
religion, and this is Muhammad’s wife Khadijah bt. Khuwaylid
who has followed him in his religion.” After ‘Afif had become a

131. This and the following paragraph are omitted by Ibn Hisham. See Guil-
laume, p.113.
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Muslim and Islam had become firmly rooted in his heart, he used
to say, “Would that I had been a fourth.”

Ibn Humayd—Tsa b. Sawadah b. al-Ja'd—Muhammad b. al-
Munkadir, Rabi‘ah b. Abi ‘Abd al-Rahman, Aba Hazim al-Madani
and al-Kalbi: ‘Ali was the first to accept Islam. According to al-
Kalbi, he accepted Islam at the age of nine.

Ibn Humayd—Salamah—Ibn Ishiq:"** The first male to believe
in the Messenger of God, to pray with him, and to accept the truth
of the message he brought from God was “Ali b. Abi Talib, who at
that time was ten years old.

One of the favors which God bestowed on ‘Ali b. Abi Talib was
that the Messenger of God was his guardian before Islam.

Ibn Humayd—Salamah—Muhammad b. Ishaqg—°Abdallah b.
Abi Najih—Mujahid b. Jabr Abu al-Hajjaj: A mark of God’s fa-
vor to ‘Ali b. Abi Talib and his beneficence and benevolence to-
wards him was the following. When Quraysh were afflicted by a
severe drought, the Messenger of God, seeing that Abu Talib had
many dependents, said to his uncle al-‘Abbas, who was one of the
richest of the Bani Hashim, “‘Abbas, your brother Aba Talib has
many dependents, and you see how people are suffering from this
drought. Come with me and let us lighten the burden of his de-
pendents. I will take one of his sons and you take one, and we will
look after them for him.” Al-‘Abbas agreed, and they went to Aba
Talib and said, “We wish to lighten the burden of your dependents
until the hardship from which the people are suffering lifts.”

Aba Tilib said to them, “As long as you leave me ‘Aqil, do as
you wish.” The Messenger of God took ‘Ali and made him a mem-
ber of his household, and al-‘Abbis did likewise with Ja‘far. ‘Ali
b. Abi Talib continued to live with the Messenger of God until
the latter became a prophet, and then followed him, believed in
him, and accepted the truth of his message. Ja‘far remained with
al-‘Abbas until he (Ja'far) professed Islam and became financially
independent of him.

Ibn Humayd—Salamah—Muhammad b. Ishiq: Some scholars
mention that when the time for prayer came, the Messenger of
God would go out to the ravines of Mecca, accompanied by ‘Ali b.
Abi Talib, in order to conceal himself from his uncle Abi Tilib,

132. Ibn Hisham, Sirah, 158-60.
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his other uncles, and the rest of his clan. They would pray together
there, and then as evening fell, would return. They continued in
this fashion as long as God willed that they should. One day, how-
ever, Abii Talib came across them as they were praying and said
to the Messenger of God, “Nephew, what is this religion which
I see you following?” He replied, “Uncle, this is the religion of
God, of His angels, of His messengers and of our forefather Abra-
ham,” or words to that effect; “God has sent me as Messenger to
His servants with this religion, and you, my uncle, are the most
deserving person to whom I could give sincere advice and whom 1
could summon to right guidance, and you are the most deserving
person to answer my call and assist me in this matter,” or words
to this effect. Abu Talib replied, “Nephew, I cannot leave my re-
ligion and the religion of my forefathers and their practices, but,
by God, as long as I live nothing unpleasant shall befall you.”

Ibn Humayd—Salamah—Muhammad b. Ishaq: They allege that
he said to ‘Ali b. Abi Talib, “My son, what is this religion which
I see you practicing?” He replied, “Father, I believe in God and
His Messenger. [ accept the truth of the message which he has
brought, and I pray to God with him.” They also allege that Aba
Talib said “He calls you to nothing but good, so adhere to him.”

Al-Harith—Ibn Sa‘d—Muhammad b. ‘Umar—Ibrahim b. Nafi’
—Ibn Abi Najith—Mujahid: ‘Ali became a Muslim when he was
ten years old.

Al-Harith—Ibn Sa‘'d—al-Wagqidi: Our fellow scholars are agreed
that ‘Ali accepted Islam a year after the Messenger of God began
his prophetic mission, and that he remained in Mecca for twelve
years.

Abii Bakr

Others say that Abt: Bakr was the first male to accept Islam.

Those who say this:

Sahl b. Misa al-Razi—‘Abd al-Rahman b. Maghra,—Mujalid—
al-Shabi: I said to Ibn ‘Abbas, “Who was the first to accept Islam?”
He answered, “Have you not heard the lines of Hassan b. Thabit,'*

If you call to mind trustworthy men to grieve for them,
mention your brother Abta Bakr and his deeds.

133. Diwdn, ed. Arafat, L125.
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The best of men, the most pious and the most just
after the Prophet, and the most faithful in fulfilling
what he undertook.

The second, the follower, may his tomb be praised,
and the first of men to believe in the prophets.

Sa‘id b. ‘Anbasah al-Razi—al-Haytham b. ‘Adi—Mujalid—al-
Shabi—Ibn ‘Abbas: A similar account.

Ibn Humayd—Yahya b. Wadih—al-Haytham b. ‘Adi—Mujalid—
al-Shabi—Ibn ‘Abbis: A similar account.

Bahr b. Nasr al-Khawlani—‘Abdallah b. Wahb—Mu‘awiyah b.
Salih—AbG Yahya and Damrah b. Habib and Abti Talhah—Abu
Umanah al-Bahili—‘Amr b. ‘Abasah: I came to the Messenger of
God when he was staying at ‘Ukaz'* and said, “O Messenger of
God, who has followed you in this religion?” He replied, “Two
men have followed me in it, a free man and a slave; Abi Bakr and
Bilal.” Then I accepted Islam and reckoned myself at that time to
be one quarter of those who believe in Islam.

Ibn ‘Abd al-Rahim al-Barqi—'Amr b. Abi Salamah—Sadaqah—
Nasr b. ‘Algamah—his brother-—Ibn ‘A’idh—Jubayr b. Nufayr:
Both Abi Dharr and Ibn ‘Abasah used to say, “I reckoned myself
to be a quarter of those who believed in Islam, for no one had
accepted Islam before me but the Prophet, Abti Bakr and Bilal.”
Neither knew when the other accepted Islam.

Ibn Humayd—Jarir—Mughirah—Ibrahim: The first to accept Is-
lam was Aba Bakr.

Abt Kurayb—Waki—Shu'bah—'Amr b. Murrah—Ibrahim al-
- Nakha'T: Abu Bakr was the first to accept Islam.

Others say that a number of people accepted Islam before Aba
Bakr.

Those who say this: Ibn Humayd—Kinanah b. Jabalah—
Ibrahim b. Tahman—al-Hajjaj b. al-Hajjaj—Qatadah—Salim b.
Abi al-Ja’d—Muhammad b. Sa‘d: I said to my father, “Was Aba
Bakr the first of them to accept Islam?” He answered, “No, more
than fifty people accepted Islam before him, but he was the best
Muslim among us.”

134. Site of an annual fair, lying between Nakhlah and al-Taif.
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Zayd b. Harithah

Others say that the first man to believe and follow the Prophet
was Zayd b. Harithah, his mawla. :

Those who say this:

Al-Harith—Muhammad b. Sa‘'d—al-Waqidi—Ibn Abi Dhi’b; I
asked al-Zuhri who was the first person to accept Islam. He
replied, “The first woman was Khadijah and the first man was
Zayd b. Harithah.”

Al-Harith—Muhammad b. Sa‘d—Muhammad b. ‘Umar—Mus-
‘ab b. Thabit—Abi al-Aswad—Sulayman b. Yasar: The first to ac-
cept Islam was Zayd b. Harithah.

Al-Harith—Muhammad b. Sa'd—Muhammad (that is Ibn
‘Umar)—Rabi‘ah b. ‘Uthman—Tmran b. Abi Anas: A similar re-
port.

‘Abd al-Rahman b. ‘Abdallah b. ‘Abd al-Hakam—"Abd al-Malik
b. Maslamah—Jbn Lahi‘ah—Abi al-Aswad—"Urwah: The first to
accept Islam was Zayd b. Harithah.

Ibn Ishdq’s account'®

Ibn Ishaq’s account, as transmitted by Ibn Humayd—Salamah,
is as follows: Then Zayd b. Harithah, the mawla of the Messenger
of God, accepted Islam. He was the first male to accept Islam and
to pray after ‘Ali b. Abi Talib. Then Abu Bakr b. Abi Quhafah al-
Siddiq accepted Islam. When he did so, he proclaimed this openly
and summoned others to God and to his Messenger. He was well-
liked among his tribe, popular and easy to get on with. He was also
the most expert of Quraysh on the genealogy of the tribe and the
best informed of them about their good and bad qualities. He was a
merchant, upright and well-known, and, for various purposes, the
men of his tribe used to come to him and associate with him be-
cause of his knowledge, his commercial skill, and the excellence

135. The passage from al-Wagqidi has not been located. That from Ibn Ishaq is Ibn
Hisham, Sirah, 160. Zayd b. Harithah had been captured in war as a boy and sold as
a slave to Khadijah. When Muhammad freed him, he would become his “client”
{mawla). Usually, however, he is called Muhammad's “adoptive son,” and is even
said to have been named Zayd b. Muhammad. This “adoption” was presumably
not like that practiced in the West, but some kind of social usage about which we
are not fully informed, perhaps due to the fact that Zayd chose to remain with
Muhammad and Khadijah. This question became important when Muhammad
married Zaynab bt. Jahsh after Zayd had divorced her; see Watt, Muhammad at
Medina, 282, 329-31.
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of his company. He began to summon to Islam trustworthy mem-
bers of his tribe who came and joined in his social gatherings. I
have heard that ‘Uthman b. ‘Affan, ‘Abd al-Rahman b. ‘Awf, Sa‘d
b. Abi Waqqas and Talhah b. ‘Ubaydallah accepted Islam at his
hands. When they responded to his summons, he took them to
the Messenger of God, where they accepted Islam and joined in
the prayer. These eight men were the first group to accept Islam,
to pray, to accept the truth of his message, and to believe in the
revelation which he brought from God. After that, people entered
Islam in unbroken succession, both men and women, until Islam
became a general topic of conversation in Mecca and everyone
talked of it.

Al-Wagqidi’s account

Al-Wigqidi’s account, as transmitted by al-Harith—Ibn Sa‘d, is
as follows: Our fellow scholars are agreed that the first of the
people of the Qiblah to respond to the Messenger of God’s call
was Khadijah bt. Khuwaylid. After this, there is a difference of
opinion among us as to which of three men, Abu Bakr, ‘Ali, and
Zayd b. Harithah, was the first to accept Islam. Khalid b. Sa‘id
b. al-‘As accepted Islam with them and made a fifth. According
to some Aba Dharr accepted Islam fourth or fifth, while ‘Amr b.
‘Abasah al-Sulami accepted Islam fourth or fifth according to oth-
ers. There is a difference of opinion among us as to which of these
men accepted Islam first and there are many accounts concern-
ing this. There are disagreements about the first three and about
those whose names we have given after them.

Al-Harith—Ibn Sa‘d—Muhammad b, 'Umar—Mus‘ab b. Tha-
bit—Abu al-Aswad Muhammad b. ‘Abd al-Rahmain b. Nawfal: Al-
Zubayr became a Muslim after Abd Bakr and he was the fourth or
fifth.

Ibn Ishdq: Khalid b. Sa‘id b. al-'As and his wife Humaynah bt,
Khalaf b. As‘ad b. ‘Amir b. Bayadah of Khuza‘ah became Muslims
after a large number of people other than those whom I have men-
tioned by name as being early converts to Islam.'?

136. Ibn Hisham, Sirah, 164. It is not clear why Tabari has selected these two
names from a list of early Muslims given by Ibn Ishiq.
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